Mary, the Mother of Jesus.
Introduction.
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A few paragraphs at the beginnings of the narratives of Saint Luke and Saint Matthew, some
passing illusions incidental to the account of Our Lord’s public life, and finally, a dark figure
drawn in silhouette by Saint Johnin his description of the dramaof Calvary- these are the basis of
our knowledge of one who, apart from Jesus himself, is the most appealing of all the figures of
whom we read in the Gospels. When, therefore, we compare the great role which the Virgin
Mary nowadays exerts in Christian devotional thought, when we consider the Theotokos of
Daphne and Mt. Athos reigning in glory over the Byzantine Church, when we think of Our Lady
hovering over the faithful of the western world as patroness of such cathedral Amiens, Heims,
and Chartres in France, and as the Mediatrix to whom prayer is raised at Lourdes, at La Salette at
Fatima – how enormously disproportionate, in the light of the textual foundation upon which it
rests, must seem the majestic forms of that universal devotion to Mary which we today behold.
Mary, Mother of Christ, is but guardedly revealed to us by the inspired books; yet she is the best
known personage in them, save Christ alone, and there in none other, beside Him, who appeals to
so many hearts.
Herein lies a fact of great historic significance, one which is indeed linked to the basis our
civilization. It is undeniable that the Blessed Virgin occupies a place beyond parallel in the
devotional life of millions of souls, for the prayer to her which we call the Angelical Salutation
is, doubtless, more frequently repeated by reason of its occurrence in the Rosary, than even the
Lord’s Prayer, the “Our Father”, which is addressed to God himself. It is undeniable that the art
of seventeen or eighteen hundred years has tirelessly renewed forms under which men express
theirlove of Mary. All of these facts are beyond refutation. It seems as if those few brief and
unexpanded allusions in the Gospel contain within themselves the ability to develop abundantly,
just as does that mustard seed which is described as the smallest of all seeds but is nevertheless
destined to grow into a great tree to which come the birds of the air that they may build their
nests.
It is interesting to investigate the base on which all these developments have been erected. There
are many good Christians who are but slightly familiar with the Holy Scriptures and who

scarcely make any distinction between the varied elements of which rests their devotion to Our
Lady. Some of these elements are clearly found in Scripture, others spring from traditions which
are very old and are worthy of deep respect even though no canonical text supports them. There
are still other elements which we often owe to the interpreters of beautiful artistic concepts, but
which have only a spirit of pious devotion to commend them to us. Finally, there are elements
which distinctly reveal that great power of the development of dogma which the “Church
throughout the centuries has, with infallible certainty, employed so that she may enter ever more
deeply into the meaningofthe revelation which God has made to man. There is no doubt that the
same impulse of faith underlies a Catholic’s belief inthe virginity of Mary, his celebration of the
charming feast of her Presentation, and his firm adhesion to the dogma of her Immaculate
Conception. Nevertheless, the historic foundation of these three concepts is not identical; and it
is quite legitimate to draw distinctions.
Is Mary an historical person? There is n more doubt of that than that Christhimself is. What we
are to investigate are the circumstances and conditions of her historic existence.
******
The following is from the catholicnewsagency.com
There are four dogmas in the Catholic Church whichestablish Mary's personal relationship with
God and her role in human salvation.
1) Divine Motherhood
Various names are used to describe Mary's role as mother of Jesus. She is called "Mother of
God" which translates the more accurately stated Greek term "Theotokos" or "Birthgiver of
God."
The Council of Ephesus (431) attributed to Mary the title, Mother of God. This needs to be read
against the Council's declaration that in Christ there are two natures, one divine and one human,
but only one person. Indeed, according to the Council the holy virgin is the Mother of God since
she begot according to the flesh the Word of God made flesh. This decision was further
explained by the Council of Chalcedon (451) which says with regard to Mary's divine
motherhood:

"...begotten from the Father before the ages as regards his godhead, and in the last days, the
same, because of us and because of our salvation begotten from the Virgin Mary, the Theotokos,
as regards his manhood; one and the same Christ, Son, Lord, only-begotten..."
Mary's Divine Motherhood was not the object of an independent or exclusive dogmatic
declaration. The statement is embedded in texts defining the person and natures of Jesus Christ.
Thus, the dogma of Divine Motherhood becomes an integral part of the christological dogma.
This does not diminish its definitive and binding character. The dogma of Divine Motherhood is
generally accepted by all Christian denominations.
2) Perpetual Virginity
The expression perpetual virginity, ever-virgin, or simply "Mary the Virgin" refers primarily to
the conception and birth of Jesus. From the first formulations of faith, especially in baptismal
formulas or professions of faith, the Church professed that Jesus Christ was conceived without
human seed by the power of the Holy Spirit only. Here lies the decisive meaning of expressions
such as "conceived in the womb of the Virgin Mary," "Mary's virginal conception," or "virgin
birth." The early baptismal formula (since the 3rd century) state Mary's virginity without further
explaining it, but there is no doubt about its physical meaning. Later statements are more
explicit. Mary conceived "without any detriment to her virginity, which remained inviolate even
after his birth" (Council of the Lateran, 649).
Although never explicated in detail, the Catholic Church holds as dogma that Mary was and is
Virgin before, in and after Christ's birth. It stresses thus the radical novelty of the Incarnation and
Mary's no less radical and exclusive dedication to her mission as mother of her Son, Jesus Christ.
Vatican II reiterated the teaching about Mary, the Ever-Virgin, by stating that Christ's birth did
not diminish Mary's virginal integrity but sanctified it. The Catechism of the Catholic Church
ponders the deeper meaning of the virgin bride and perpetual virginity (499-507). It also
maintains that Jesus Christ was Mary's only child. The so-called "brothers and sisters" are close
relations.
3) Immaculate Conception
The solemn definition of Mary's Immaculate Conception is like Divine Motherhood and
Perpetual Virginity part of the christological doctrine, but it was proclaimed as an independent

dogma by Pope Pius IX in his Apostolic Constitution "Ineffabilis Deus" (December 8, 1854).
Though highlighting a privilege of Mary it in fact stresses the dignity and holiness required to
become "Mother of God." The privilege of the Immaculate Conception is the source and basis
for Mary's all-holiness as Mother of God.
More specifically, the dogma of the Immaculate Conception states "that the most Blessed Virgin
Mary, from the first moment of her conception, by a singular grace and privilege from Almighty
God and in view of the merits of Jesus Christ, was kept free of every stain of original sin."
This dogma has both a "negative" and a "positive" meaning which complement each other. The
"negative" meaning stresses Mary's freedom from original sin thanks to the anticipated or
retroactive (here called preventive) grace of Christ's redemptive act. By the same token, the
dogma suggests Mary's all-holiness. This "positive" meaning is the consequence of the absence
of original sin. Mary's life is permanently and intimately related to God, and thus she is the allholy.
Although difficult to explain, original sin provokes disorderliness in thought and behavior,
especially with regard to the primacy of God's presence in our life. Consequently, in declaring
Mary immaculately conceived, the Church sees in Mary one who never denied God the least sign
of love. Thus, the dogma declares that from her beginning Mary was exceptionally holy and in
constant union with the sanctifying grace of the Holy Spirit.
4) The Assumption
This Marian dogma was proclaimed by Pope Pius XII on November 1, 1950 on his Encyclical
Munificentissimus Deus.
A distinction needs to be made between Ascension and Assumption. Jesus Christ, Son of God
and Risen Lord, ascended into heaven, a sign of divine power. Mary, on the contrary, was
elevated or assumed into heaven by the power and grace of God.
The dogma states that "Mary, Immaculate Mother of God ever Virgin, after finishing the course
of her life on earth, was taken up in body and soul to heavenly glory." This definition as well as
that of the Immaculate Conception makes not only reference to the universal, certain and firm
consent of the Magisterium but makes allusion to the concordant belief of the faithful. The

Assumption had been a part of the Church's spiritual and doctrinal patrimony for centuries. It had
been part of theological reflection but also of the liturgy and was part of the sense of the faithful.
This dogma has no direct basis in scripture. It was nonetheless declared "divinely revealed,"
meaning that it is contained implicitly in divine Revelation. It may be understood as the logical
conclusion of Mary's vocation on earth, and the way she lived her life in union with God and her
mission. The assumption may be seen as a consequence of Divine Motherhood. Being through,
with, and for her Son on earth, it would seem fitting for Mary to be through, with, and for her
Son in heaven, too. She was on earth the generous associate of her Son. The Assumption tells us
that this association continues in heaven. Mary is indissolubly linked to her Son on earth and in
heaven.
In heaven, Mary's active involvement in salvation history continues: "Taken up to heaven, she
did not lay aside her salvific duty ... By her maternal love she cares for the brothers and sisters of
her Son who still journey on earth" (LG). Mary is the "eschatological icon of the Church" (CCC
972), meaning the Church contemplates in Mary her own end of times.
The definition of the dogma does not say how the transition from Mary's earthly state to her
heavenly state happened. Did Mary die? Was she assumed to heaven without prior separation of
soul and body? The question remains open for discussion. However, the opinion that Mary
passed through death as her Son did, has the stronger support in tradition.
Glorified in body and soul, Mary is already in the state that will be ours after the resurrection of
the dead.

